The paper sums up the results of a project realized by thirteen prominent Czech scholars. The project involved a discussion of priestly identities in the Czech lands at the turn of the 19 th and 20 th centuries. The outcome of the project is a book entitled Priestly Identity in the Czech Lands , which is now in print. We understand the term identity to mean a form of belonging to human society defined by a person's self-consciousness, i.e. the experience of what an individual thinks or feels. By following the latest research in psychology, social psychology and psycho--history, we perceive identity to be both a personal and social phenomenon. For the requirements of our research we understand identity to be predominantly a historical phenomenon. The project is part of a Central European research on identity that deploys biographical and generational methods. The researched types of priests seem to be particularly suitable for this method as the Czech society is characterized by secularization, separation of the national movement from Catholicism, conflicts between the Czech and German populations, modernist movement and foundation of a national Church in 1920.
important Czech publications over the past few years.
1 However, the group of authors involved in the publication of Priestly Identity in the Czech lands 2 did not set out to broaden the debate on identity with another serious methodological text, but focused more on the question of which sociological, psychological or philosophical category of identity ties in with the strongly source-based research. 3 In this sense, our approach is conservative in terms of historians' work, since what is of primary importance to us is capturing such a fluid category as identity in a sufficiently representative way. 4 Though previous attempts to achieve this were by no means unconvincing, we still saw some shortcomings which we wanted to address: and this was to be achieved using a group of authors who were united enough in terms of their enquiry and methodological approaches to be able to publish their results in a book which met the objective of confirming the usefulness of the category of identity in historical research.
We understand identity to mean a form of belonging in human society defined by a person's self-consciousness, i.e. the experience of what an individual thinks or feels. By following the latest research in psychology, social psychology and psycho-history, we perceive identity to be both a personal phenomenon and a social one. In the first case, identity is interesting as part of an individual's personal self-concept, including the perception of how the person is seen by those around him. In the second case, we are interested in a set of values, signs (particularly symbolic ones) and conditions which create unity between an individual and the group. For the requirements of our research we understand identity to be predominantly a historical phenomenon, which emphasizes the possibility of individual choice or changes in identity. Therefore, we examined priests during adolescence, when identity is significantly influenced by outside factors, in particular the social environment, sometimes even unknowingly. We also reflected on another phase of the priest's life when he was trying to acquire or adapt his identity based on the role assigned to him by those around him, authorities, the expectations of his superiors, fellow brethren or parishioners. As a result of the accelerating changes in society and the pressures 1 P. M a r e k, Identita kněžské generace 20. let 20. století [Priestly Generation Identity of Generation of secularization, the modern age has generated a greater number of possibilities for individual choice and a greater number of areas of conflict where on almost a daily basis the priest has to test his level of loyalty towards the church and the willingness they have to introduce different types of changes.
Transformation in identity is seen as a change in loyalty towards a community, whether the impulse for that change comes from an emotional transition, a purely rational re-evaluation of a situation, or a combination of the two. By community we mean the church community in the Czech lands, which to a certain extent overlaps with the majority of society. In the modern era, the perception of community has been expanded (defined in terms of other religions, as well as political and national cultures), but the traditional links inside the community change and differentiate (the parish and the priest, the priest and the hierarchy, two national Catholic subcultures, etc.). Behind these changes is usually a transformed image of the enemy, who provides strong impetus for the formation of personal and group identities in terms of we/they. Therefore, in terms of historical research it makes sense to carefully monitor crisis periods, where the head-on collision with an enemy or opponent becomes an endurance test for groups as well as individuals, which sharply defines the contour of your own views and identity.
Where previous research into the issue of identity looked mainly at national identity, 5 our group of authors deliberately took a slightly different view. We were interested in priestly identity as a professional identity, which at first glance might be similar to studying the identity of teachers, doctors or labourers -but only at first glance. Priestly identity is something altogether different and opens up a landscape of enquiry which is more segmented than for other professions, as here we are dealing with a vocation. If we look to German for help in distinguishing this key difference, then it is not a profession (Beruf), but a vocation (Berufung). In Christian society the priest offers a prayer on behalf of all of the believers, he brings a symbolic sacrifice to the altar, he distributes the bread of life, he confers God's forgiveness on the people. Priestly identity does not only mean being aware of membership of a group that really exists; it also means unity between the priest and the Gospel and the Church, Christ and his representatives, the priestly vocation, the parish and the nation.
THE SPECIAL CHARACTERISTICS OF PRIESTLY IDENTITY
Is there any point in taking an academic look at priestly identity? "I mean, for the non-believer a priest is an indecipherable enigma! It's only in the light of faith that you can understand the value of what he does and the sense of what he is. He is obviously a man. Christ is invisible".
6 Priestly identity is particularly complicated and difficult to understand using academic methods as it is connected to an effective mythical narration based on the perception of priestly spirituality, whether that be perceived positively or negatively. Let us look at two quotes which frame this mythic narrative. Alongside the bewitchingly spiritual "The priest is Christ who walks among us," is Elias Canetti's extremely sceptical statement, "Whenever priests have nothing to say, they mention God".
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The problems an academic has trying to understand a priest's identity cannot be limited to spirituality. When researching priestly identity, the Early Modern Age and the Modern Age are extremely interesting and inspiring, yet at the same time they are incredibly difficult. The priests were affected by dramatic changes in their social standing, public prestige, the appreciation of their education, demands from the hierarchy, as well as in terms of their safety. For centuries the priest had been able to rely on the stability of his position in terms of prestige, relative prosperity, the exclusiveness of his education and on the safety of his power. The modern era ground those certainties into dust. The solitude of the priest and his reflections upon it became one of the most difficult tests of his loyalty and one of the battlefields in the crisis of identity. The priest found himself laid bare, far away from social initiatives, attacked during his religious activities, gradually removed from community, work, the authorities and the power to influence anything.
8 His solitude was framed by his celibacy, which was viewed with extreme sensitivity as the main reason for, and symbol of, his separation from the everyday life of ordinary people. In the modern era, the priest gradually acquired the sorrowful position of a suffering relic from a bygone age, whose testimony was being heard by fewer and fewer people.
The literature to date tends to focus on the closing period of this transformation. The most recent work by a group around Jiří Hanuš also examined priestly identity in the 20 th century; 9 the focal point of which was an analysis of the relationship between the priesthood and the three crucial regimes of the period: there was an emphasis on the relationship with the "Hussite" Czechoslovak Republic, though with significantly less on the relationship towards the Nazi regime, while there was far more on communist totalitarianism. The publication Priestly Identity examines the early period; it attempts to investigate the beginnings of the processes, the wider ramifications and social impact of which would be felt in the 20 th century, but whose roots go far back into the 19 th century. And within this time frame we consciously scaled back on Czech developments in comparison with western Europe, and France in particular, where we could easily have gone back even further into the past in our study of how priests were affected by local developments. Here, on the very territory of the "first daughter of the Church", priestly identity was fundamentally shaken by a dispute between ordained and unordained priests -a dispute which was to divide religious France for several decades. 10 Generally it can be stated that almost all of the dynamic changes and revolutions in the modern age affected the priest's identity. During times of prosperity and progressive change, interest in the priestly vocation waned or the clergy were used in a utilitarian fashion (e.g. for consecrating association banners); in hard times and times of war the priest was sought out to intervene and ask God for help and redress.
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Our project's time parameters are framed on the one hand by the attempts of the popes to renew the authority of the Roman Catholic Church following the French Revolution and the Napoleonic Wars, which includes the activities of Pius VII and Gregory XVI, and how they were received in the Czech lands, up until the interwar Czechoslovak Republic and its struggle to reach a consensus with the Catholic Church. One dominant theme in terms of the "image of the enemy" is that of liberalism in its various forms, including liberal Catholicism and Catholic modernism. Naturally the theme of socialism is to be found here in many cultural aspects as the intellectual heir to liberalism, and from the mid-19 th century as a much larger and more dreaded enemy of Catholicism.
In comparison with the situation in 2015, when the important and inspirational Služebníci neužiteční [Useless Servants] 12 was published, much has changed in the field of religious history research in the Czech Republic. Thanks to financial support from the Czech Republic Grant Agency, it was possible to mobilize researchers who were interested to a greater or lesser degree in the theme of priestly identity, in some cases tied to small-scale solitary research work, while overall there was an interest in reviving this interesting and important area of historical research. Thanks to this, the research group could risk something on a larger scale and attempt to understand a theme encapsulating an incredibly colourful portfolio of priests, their lives and identities, using a disciplined, unified approach in the main outlines of their work.
That is why the project reflects the diversity of the priesthood in seven respects. The first is the generational dimension, where thanks to quantity, erudition and enthusiasm it was possible to give a representative account of the generations of priests connected with this era, and thus examine more carefully the crisis of identity and areas of conflict. We started from the proposition that for the theme of identity it was necessary to analyse the generational experience and the horizon of the generational consciousness, as proposed by Karl Mannheim and his followers, without which it would be impossible to imagine any way to generalize the findings from our biographical studies. 13 There are in fact two advantages from this approach: a more precise classification of generational units and an emphasis on the mutual proximity of priests who shared similar views as a consequence of living through similar " 2007, vol. 4, no. 1-2, pp. 46-65. historical events and turning points, even though they may have belonged to different age groups. It is also impossible to overlook aspects of nationality, or more precisely, nationality and language, and the vital difference between the perception of individual identity and group identity by Czech-and German-speaking priests, i.e. by Czechs and Germans. National identification significantly influenced attitudes towards the state and provincial authorities, and the idea of the state. With the gradual drifting apart of Czech-and German-speaking societies in the last third of the 19 th century, the priest also had to address the serious issues of loyalty to the nation, province, state or Rome.
14 The third, fourth and fifth aspects are how these differences were reflected in how the priest carried out his work. The actors who are analysed in the book include regular, secular, diocesan and lay priests. Some of them were firm in their loyalty to Rome and their fellow brethren, but were interested in the local and provincial conditions at the expense of papal authority. We also examine the relationship between the priest and power, i.e. his position on a notional scale ranging from a pastoral type to a powerful type. This is certainly a problematic aspect, particularly if we recall the Archbishop of Olomouc, Antonín Cyril Stojan (1851-1923), a man with great power whose pastoral and humanitarian reputation superseded the boundaries of his diocese as well as time. Nevertheless, this scale is a useful research tool and important for drawing general conclusions.
We also managed to capture (albeit with a problematic source base) the differences in the development and realization of priestly identity in urban and rural settings. The differing tempo of capitalism, the liberalization of society, the growth in religiosity and a range of other aspects led us to emphasize the differences in the communication networks which urban and rural priests had, which implies a different form of source base and a somewhat different emphasis in the research enquiry. In terms of the proportionality of the group, the final challenge was the difference between priests whose daily lives focused on the narrow performance of their duties and priests who were more publicly active outside of their office and parish. This could be mundane work for a club or society, or work which was more visible, such as in politics, science or art. It is certainly not difficult to find the required sources 14 Cf. for example T.W. P a v l í č e k, Katholizismus in der Moderne. Religiöser Wandel und die Positionierung des Klerus in Böhmen und Bayern in der zweiten Hälfte des 19. Jahrhunderts for this group of publicly active priests. The problem here is that the historian can be literally deluged with sources and has to struggle to evaluate them and provide an interpretation of identity, as it was these very publicly active priests who faced the stiffest tests.
CONFLICT LINES AND PROBLEM AREAS
When defining our project goals, we tried to direct the team towards those conflict lines which have been viewed by historians as significant for the further development of Catholicism in the Czech lands. We had no doubts about the significance of the First Vatican Council, the Second Confessionalization, Catholic modernism, the radicalization of society during World War One, and the importance of the complicated relationship between the Catholic Church and the interwar Czechoslovak regime. However, we also felt that the research to date could have focused more on the development of the Church and society before the First Vatican Council, as well as on some internal conflict lines within the Church. The most important of these include the changes to the authority of Rome and the episcopate, conflicts with the prevailing culture and the political mainstream, as well as conflicts arising from the complicated economic position of the clergy. And as we have already mentioned, we assume that these conflict lines had an impact on individuals.
Was there a definition of an ideal priest during this period? Although it is necessary to examine the definition of the ideal and its influence on each student at the seminary, or on novice priests, its importance should not be overstated as this could affect the responsiveness required when looking at each individual's own path. However, for the historian the significance of the ideal cannot be overlooked as it plays a large role in Christianity and each priest in his vocation is following Christ. Naturally, from a methodological viewpoint the attention given to the ideal also opens the door to doubt. When trying to construct a representative portfolio of priestly identities in our book, it has to be admitted that it is nothing more than a paradigm we are working with in an effort to model the various forms of a priest's vocation. 15 The thousands of priests who did not leave enough relevant sources behind them (thus escaping the attention of historians) presumably reflected on the definition of the ideal. How else might one approach the notes in the consistory collections, which assessed the priests and their parishes in positive terms and did not record any significant deviations from the norms of the period?
In any case, the "priestly ideal" is a historical phenomenon in the sense that -at least in the modern age -there is not one shared model (apart from the founder of Christianity, who is naturally the source). Although even here it is the case that different historical periods have stressed different aspects of Jesus's personality, albeit based on a theological interpretation of the New Testament. This is especially true for other models -in the Czech lands in the 19 th and 20 th centuries there appeared several "model matrices"; from the enlightened priest looking after the well-being of his earthly community, through to the unorthodox Bolzano-inspired intellectual and romantic "priest of the people", to the universal scholar of rehabilitative nationhood, struggling against totalitarian regimes.
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As part of the project the authors were given four areas which formed the basis and guidelines for working with the biographical material: a) Identity as the disposition of power, i.e. part of one's own identification with power. It is necessary to look for the answer to the following questions: do specific individuals identify with their profession and the role its power has in society, while conscious of the fact that it is not a profession in the strict sense of the word, but a vocation in touch with the "supernatural" world (Beruf /Berufung)? How does this consciousness of power relate to being aware of a firm and unbreakable tie to the "Mother" Church, specifically the episcopate and the ideas of Christianity? Why are some of the aforementioned areas weakened, suppressed and transformed over time? How does the sharing of this disposition of power manifest itself during difficult times when there is a feeling of powerlessness regarding steps taken by the episcopate which were felt to be wrong or conflictual (a question of faithfulness, loyalty)? How does the pastoral role of the priest compare in people's eyes with the real or imagined share in power, what tools will the individual be willing to use in the instruction or discipline of the people around them in order to assert their own authority? b) Identity as the consequence of conflict with opponents. The awareness of identity, its reconstruction and strengthening can be the result of participating in a struggle between Church/faith and non-belief. This acts against the values rooted inside oneself -it is an alternative project, perceived as competition and a threat, which impacts on the whole of society, morality and even on the demise and birth of countries. A similar conflict need not only be within the Church, but could also be internal -does it also take on the form of a personal crisis? c) Identity as a source for mobilizing and motivating behaviour. Do specific individuals have a perceived ideal of what a priest's vocation entails? Is this viewed with critical distance as a myth, i.e., an interpretation of reality supported by the power ambitions of the harbinger of the myth, or is the identification profound and complete and does not contain an awareness of the mythical aspect? Is the confrontation of the ideal with reality a stimulus to resolve their own real or perceived conflicts? What is the relationship between the awareness of an eternal ideal and the awareness of their own politcal-power position and the issue of loyalty? d) Identity as a consequence of the expectations of others. In which communication networks did the specific person find themselves in, where were the possibilities or likelihood of contact, including associates from a social, intellectual or national perspective? In which communication networks were the themes of the role and identity of the priest explicitly articulated and contextualized, and where was it more about the implicit articulation of these themes, such as debates about specific problems of morality, etc.? Were individual priests aware of the various expectations on the part of believers, the episcopate, subordinates, other priests, and how did they deal with these expectations and pressure from the disciplining process?
The individual authors were asked to focus as much as possible on these areas, even at the expense of biographical details which would be irrelevant for these questions. On the other hand, the editors left a certain freedom when outlining the individual portraits, in order not to restrict the author's individual style and to produce a variety of experiences and expectations from life, even from one generation of clerics. It is clear that when writing the biographies it would be necessary to focus not only on a predetermined series of questions, but principally on the specific characteristics of individual people's lives. This might even highlight the inspirational tension between social-scientific and historical questioning.
An analysis of thirteen biographies from 1820-1938 relating to priestly identity showed several typical signs linking a relatively long period of time, as well as a whole series of identity-specific signs. When summarizing the research findings, a useful aid was the application of a basic range of positions towards the world and one's own identity, based on the above-mentioned polarization of self-confidence on the one hand, and uncertainty and frustration on the other. However, before placing the actors from our research onto this scale, we will briefly outline their lives and the age groups to which they belonged. Interest in analysing priestly identity in a church context, and subsequently a scientific one, grew as a result of the Second Vatican Council and the proverbial "open windows" in the Catholic Church in the 1970s and 1980s. Naturally, there were already discussions about the priestly vocation amongst theologians at the start of the 20 th century.
17 There were probing sociological analyses in Czechoslovakia in the 1930s by re-searchers such as Jaroslav Šíma. 18 The research from the period of the Second Vatican Council is valuable because it examined both the Catholic Church and other Christian churches. In Germany and Austria, bishops' conferences commissioned impressive sociological research, 19 which introduced issues to the academic sphere which are still being dealt with today by both the Church and from an academic perspective by sociologists of religion, as well as theologians and historians. This sociological research, and the subsequent work which was influenced by it, has a clear limitation which is difficult for historians to accept -the strict chronological delimitation. Quantitatively-based sociological analyses of priestly identity in Central Europe only cover a few decades. However, historical research has to go significantly beyond this time scale and develop a specific set of methods which allow us to look beyond the time parameters of sociological questionnaires and methods of oral history.
Biographical work is one of the most difficult areas of heuristics, and so in this light perhaps any attempt to analyse priestly identity as far back as the first decades of the 19 th century would appear to be very ambitious. The theological projects which were carried out at Innsbruck University have so far only reached 1900. As these were analyses based on biographical material relating exclusively to members of the episcopate or professors of theology at Innsbruck and Vienna University, their value is somewhat limited in terms of being representative of the clerical profession. 20 In addition, the chosen time parameters seem to be essentially random, selected mainly as the outermost position of the approach, and are not directly related to the crisis of modernism in religious communities and the Catholic Church in particular, as was stated by Karl Gabriel and Franz-Xaver Kaufmann, who associated the start of this crisis with the First Vatican, ending with the Second Vatican. 21 Understandably, it is not possible to go far with an analysis of identities with such a rigid time frame, and, therefore, it is necessary to devote some attention to the events which occurred before and after these important milestones in the history of the Roman Catholic Church. While historical sociology has managed to analyse events after the Second Vatican, it remains a challenge for historical science to apply this to the First Vatican and the period preceding it. Here there is also the issue of defining borders and historical milestones. The councils are turning points par excellence, although principally within the traditional understanding of church history. More recent historical disciplines which emerged midway through the 20 th century would tend to be more sceptical about these milestones, if not directly reject them. For example, the Ultramontanist relationship between the clergy and the pope concerning papal infallibility has been discussed since the 1930s, and was defined absolutely by the famous dogma at the Council.
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The valuable line of questioning, which combines the approach of historians with the approach of sociologists, defines aspects of priestly identity and attempts to create a typology. In the study of priestly identity, sociologists and historians regard sub-topics such as psychological personality characteristics as relevant, along with the relationship with the institution, the issue of spirituality and the subject of the expectations of society and those in contact with priests. A balanced relationship between the aforementioned segments of a priest's personality has a significant impact on the state of his identity. Christoph Victor attempted to classify pastors from the Lutheran Evangelical Church of the Augsburg Confession into six types, mainly taking into consideration sociological research linked to the present day with a retrospective aspect reaching back to the 1980s 23 : − the selfconfident type whose own upbringing in childhood and youth has a strong link to Christian and at the same time humanistic values; the study of theology provided him with a very robust foundation for an awareness of the guiding role of the church and his own self in various social roles; − the selfconfident spiritual type adds to the above a lively spirituality, a knowledge of various forms of religious life and an ability to develop a spiritual life befitting himself and those around him; − the selfconfident type with a tendency to cross boundaries puts to use his ability to discover and direct new, often original forms of social encounter and community life; spirituality does not have the same importance for him as for the previous type -in its place he sets an organizational role and the respect it brings within the community and church; − the uncertain type had a family humanistic or Christian-humanistic upbringing and studied theology, and yet this foundation of identity has been buried under the weight of other work and does not determine his everyday life; for him, spirituality is not developed in a creative way, and he loses his bearings in how to deal with perceived social problems -although he sees various possibilities and opportunities in his surroundings and in the community, because of overloading and feelings of isolation he does not dare to put forward his own vision; − the frustrated type started out from an upbringing based more on humanistic and ethical or moral norms than on a Christian upbringing -the priestly profession was not his original choice and he preferred a secular profession; theology and spirituality do not determine his everyday life, since he deems it impossible to put Christian ideals into practice -he therefore refuses to take on the responsibility for some projects regarded by those around him as part of the role of a priest; − the frustrated type within the limits of time and situations differs from the aforementioned type in his fluctuations -he is prepared to tackled a defined problem in a declarative way and overcome difficulties, but without outside support and supervision his efforts quickly give way to a search for reasons for failure. We do not see the typology presented here as being applicable to the Orthodox Church or to some branches of Protestantism. However, this typology, although originally developed for a different period, holds up from our point of view when applied to Roman Catholic priests, since its determining criterion is the mutual link between priestly spirituality, the power position of the church and the expectations of society -a link which was therefore important for every church which laid claimed to an important position in an open or opening-up society, i.e. to a prominent role in the process which Central European and Czech society underwent in the period under observation. 24 What is important for us here is not the transfer of this typology into the historical period but rather the similarity of the historical development, in which the relationship between the clergy on the one hand and the church, state and society on the other was constantly being "renegotiated" from the beginning of the 19 th century onwards.
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GENERATIONAL AFFILIATION OF PRIESTS 1820-1938
The set includes priests from all the generations of the period under observation. With the backing of the generational experience of key events, which noticeably bring a generational unit closer together, it is possible to work with a thesis of:
− the pre-1848 generation, shaped during their studies by the experience of coming to terms with echoes of the Enlightenment in the form of the restoration alignment of the Austrian state and church and seeking an inner renewal of the clergy and laymen during their pastoral work (Jirsík, Zátka); − the generation of revolutionary upheavals in society and the (Austrian) Catholic Church, i.e. the generation who during their studies or shortly after ordination placed great hopes in the revolution of 1848, or the Concordat of 1855 (Kulda, Lenz, Hamerle); − the generation who were shaken during their studies by the revocation of the Concordat and the legislative interventions of the state during the era of Austrian liberal governments from 1861 to 1879, i.e. the generation torn between respect for the resurgence of the church and doubts about whether the conservative route was the right one -in other words, the generation determined to subsequently put new evangelical techniques to use or to strongly align themselves -in an Ultramontanist way -with the pope (Opitz, Habersberger, Zapletal); − the generation affected fully and in the most heart-rending way by the crisis of modernism, achieving the highest degree of pluralism in response to it, in connection with the initiatives of the national society and its culture (Pauly, Deml); − the generation of the postwar regeneration of Catholicism in the Czech lands, experiencing with embarrassment the association of the Catholic Church with the Czechoslovak state and democracy and in general the era of a certain restrained modernism in domestic Catholicism, which quietly adopted some of the modernists' visions while rejecting other (usually more significant) ones or sought new pastoral stimuli beyond the borders of domestic (Czechoslovak) Catholicism (Masák, Stašek, Winter). The set contains both figures from the higher echelons of the church hierarchy and figures whose career either had limits set at a generally low level or was predominantly realized outside the church hierarchy, in the everyday world of traditionally defined pastoral work. The choice of individuals respects the ethnic composition of the Czech lands and also reflects the dividing line between the city and the countryside as well as the difference between priests from religious orders and diocesan priests, also called secular priests. The form of the set is clearly limited by the state of the source base. With regard to the generational typology in particular, which we perceive as very valuable, further completion is therefore desirable. Although specific groups of priests are well represented in the entire set, this is not the case with individual generations. Among the cohorts ordained after the First Vatican Council, there is considerable internal divergence on the question of the role they should play in society. The reasons for this were not always ideologically Ultramontanist ones, because marked differences in the economic position of the clergy can be seen among priests who had secured advantageous benefices for themselves before the revocation of the Concordat and those who registered for open competitions for parish positions after the economic crisis in the 1870s. The conclusions drawn from the analysis of the biographical profiles can therefore in this respect be perceived as a challenge for the further expansion of the research, for which we are attempting to present the academic community with an interpretational proposal or guideline, especially with regard to work of a qualifying nature.
The research points to a strong esprit de corps in the priesthood as a result of the shared formative experience of education in a seminary. The consciousness of the church's authority as the upholder of order and tradition had particular significance, with everything being framed by the acceptance of the idea of the importance of the church hierarchy, the pope and the Roman curia. The representatives of the priesthood who make up the set were accompanied throughout their lives by this set of identity-forming symbols, as a very clear dividing line marking the border between consistency and inconsistency of personality. The rejection or basic relativization of this border became the precondition for a fundamentally different stance towards life and the world. Jakub Deml in particular, the most complicated and internally conflicted individual in our set, operated right on that border, and sometimes even beyond it, on a long-term basis. Seminary education had a very similar effect on candidates for the priesthood. It seems that it is possible to speak of a certain universalism associated with seminary education, which quite effectively eliminated social and national differences and transformed the individuality of seminarists into a common denominator of usefulness to the church, as indicated above. However, upon commencing pastoral work, each newly ordained priest quickly found himself in some degree of isolation and had to "renegotiate" his identity in relation to his conviction (vocation), to the church hierarchy, to the patron of the parish and the religious community. This situation gave rise to desires to create priestly collectives (associations, congresses, journals, priestly vocal ensembles etc.) and at the beginning of the 20 th century also to an increased interest among priests and laymen -both men and women -in a monastic or simply community-based way of life.
If seminary education represented an assumption of strict discipline within the priestly community and the entire church, then priests linked with the Roman institutions through their education formed the crème de la crème of the church in the Czech lands. Here the rise in the influence of the papacy together with the authority of Ultramontanist politics was amply demonstrated. The episcopal seminary offered basic guidance, but -as is shown by some examples, and not only Deml's -this did not necessarily mean immunization against doubts about the purpose of the priesthood.
26 A "Roman" education and connections were such an unambiguous orientation in the life of a priest that they effectively created a social niche which had an immunizing effect on the impact of doubts originating in this country. In terms of the quality of their education and their overall outlook, the "Romans" tended to outstrip the usual domestic standards and therefore necessarily demonstrated their superiority in their efforts to secure influential posts in the church hierarchy, without it being possible to speak explicitly of some form of "Roman conspiracy". This also manifested itself throughout the 20 th century, even though graduates from Roman courses of study were often not able to operate in the domestic environment because of the altered conditions. On the other hand, it is necessary to ask how the clergy ordained in the episcopal seminaries, whose career options (consistory members) and opportunities for financial security (canonical posts) were newly restricted, faced up to the "Roman" elite. It is therefore a research challenge for the future to analyse in greater depth the role of the "Roman" priests within the community and shared/differing attitudes to key events within a single generational unit. Biographical sources from this country are unlikely to suffice, and further clarification of this complicated question can be expected more from international, probably Central European comparisons.
The key role of the seminary in shaping priestly identity concealed two problems that came to the surface because of the deep crisis of modernism with the Catholic Church, which fell within the period under observation. The first of these problems was the very nature of formation in the seminary, which in the Czech lands around the 1870s gradually began to move away with increasing speed from public expectations of the role of the priest, as well as from his pastoral activities and public work in general. The 1870s saw the beginning of a divergence between the trajectories of the Catholic Church and the Czech national movement, with hints of this process already manifesting themselves in the revolutionary years of 1848-1849. In the Czech ecclesiastical province, Archbishop Bedřich Schwarzenberg (in office 1850-1885) managed to carry out internal reforms to church life up until the end of the 1860s, which were welcomed by (especially Czech) clergy across the social hierarchy. However, the Roman Catholic Church, constrained by the outcome of the First Vatican Council, had lost the previous vigour which some priests had demonstrated in relation to the process of Czech national emancipation. In our set, this dilemma is particularly represented by Jan Zátka, but a better-known case is the fate of the circle of patriotic priests around František Sušil (1804-1868). 27 The aforementioned loss of vigour or increase in doubts about whether it was right to go down the route of the national movement reinforced the confrontation of the Catholic Church with the pluralization of Czech public life, and especially with growing liberalism, which manifested itself in the increased self-confidence of the Czech patriotic elites. Although the project of the Czech national revival was then carried on mainly by educated sections of Czech society, priests were increasingly excluded from their circle or rather quietly ignored. The revocation of the Concordat, the conclusions of the First Vatican Council, the legislative interventions of the liberal government and the financial restrictions affecting the church (and the Náboženská matice fund) after the financial crisis played into the hands of the Ultramontanist positions and strategies of the new Prague archbishop Franz de Paula Schönborn (Archbishop of Prague 1885-1899). 28 In the eyes of their educated secular partners -and often also of their rivals such as lawyers, teachers, doctors etc. -priests stigmatized by the rigidity of Roman politics and fettered by the typically Austrian alliance of throne and altar became a limiting, inadequate and even suspicious partner for the national movement in its increasingly ambitious objectives. Even if this development exhibited a number of regionally specific aspects and, especially in peripheral areas of the Czech lands, it is necessary to analyse the mutual relationship of the Catholic Church and the national movement using very delicate instruments, it is still possible to speak in general terms of the dramatically increasing alienation of the two institutions, with the lack of understanding reaching its peak roughly in the decade before the World War One and during it.
From the point of view of the church, with the acceleration of social changes in the aforementioned decade, the life-giving emphasis on tradition and legitimacy turned into a useless and incomprehensible rigidity which threatened to destroy the influence of the church, or at least significantly weaken it. The introduction of etatist practices to public education, the accessibility of higher education in languages other than just German, and also the increasing density of the network of grammar schools and the scientization of the activities of universities -all of these phenomena exposed priestly education in the Alumnat seminaries and at the theological faculties to the danger of isolation and losing touch with the expectations the public had of members of the educated elite. For the identity of newly ordained priests, this meant that there was a dramatic increase in the difference between their own expectations associated with the priestly vocation and the public respect and authority it enjoyed, and the reality of the increasingly lukewarm attitude of the public, contempt from the male section of the population and especially the consciousness of their own inability to respond to public demand and "challenges" in a way that was not based on power. The role of Rome, the importance of tradition and the whole system of conservative values bound up with what was happening in the church did not permit an appropriately fast and effective response to this development, although many priests in higher positions within the hierarchy were aware of the need for change. In this regard it is necessary to take into account the importance of the phenomenon of anticlericalism, which within the Habsburg monarchy mainly concerned the Roman Catholic Church, and its characterization and main themes can be observed primarily in the liberal and social environment. However, some elements of it soon infiltrated churches too, causing a rise in the internal polarization of the Christian community.
The advantage of the Alumnat seminaries, fixed since Tridentine times, was their systematic and independent (from the state) work with youths at an age when their cognitive awareness of public affairs was reaching its peak. In the period under observation, the minimum age for Alumni (students at an Alumnat) was higher than it had been in the early modern age, when it was possible to accept boys from the age of 12. Nonetheless, they were still young men who had demonstrated a certain spiritual disposition in their previous studies (having graduated in philosophy or passed their school leaving exam) and who were still at the age of heightened emotionality, which in the seminary under expert guidance could be attached to religiosity, tradition, authority and the social usefulness of the church -one example is the seminary of Bishop Jirsík. However, the set of priestly biographies that was analysed reveals complaints by priests, appearing in contemporary visitation reports and minutes from pastoral consultations, about their isolation in the face of development that was so complicated for the priesthood, and thus about a lack of support from both the hierarchy and their fellow brethren (e.g. Karel Habersberger). This constitutes a serious flaw in the entire system of the church's personnel policy, if we can call it that. During the crisis of modernism, it proved unsustainable for a systematic and across-the-board effort to strengthen priests' sense of fellowship with the church, the bishops and, no less importantly of course, Christ's legacy to be limited de facto to the youth, the period around ordination and the relatively short time spent working as a curate under the supervision of a more experienced clergyman. The development of a system of pastoral consultations on centrally determined topics, especially in the Prague archdiocese, shows that the episcopate was conscious of the emerging danger for priests and tried to respond to it (see the example of the vicar B.M. Kulda) 29 , albeit with a critical delay, a lack of thoroughness and, in the Moravian dioceses, even a certain laxness.
The crisis in priestly identity appeared in a latent, not yet acute form in pre-1848 times as a legacy of the Enlightenment, i.e. a response to the widening gap between the Enlightenment vision of the church as an ethical community and an Austrian variation on Catholicism from restoration times. However, the so far quite tentative expressions of modernism with which pre-1848 Austria was confronted did not seem to offer those uncertain priests beset by doubts the possibility of support and adequate networking in a circle of priests with similar opinions. Zátka's case in particular shows a response to this situation, to the urge to abandon a degree of solitude in the development of theological and ethical reflections, teaching activities and especially in the long-term planning of activities for the national emancipation movement. During this phase, this seems to have satisfied ideas about the acceptable level of dissociation from official church policy and from Austrian state Catholicism, and also about the degree of participation in public matters that was necessary and commensurate with the vocation. In any case, the conflicts of identity in the priestly profession in pre-1848 times cannot be considered as fully developed. Jan Zátka (1802-1881) and his rebellious contemporaries were more an inspiration to the following generation rather than truly being actors in the internal church struggle over the concept of modernism, although they naturally had a mass impact on the characterization of priestly identity.
Our set of personalities serves to illustrate developments in the priestly setting between the revolution of 1848 and the Concordat of 1855 on the one hand, and the end of the era of liberal governments in Cisleithania in 1879 on the other. These two significant milestones in Austrian and Czech history frame a key event in the universal history of the Catholic Church -the First Vatican Council. The dramatic fluctuations in Catholicism in this country in themselves led to a sharp delineation of the borders between self-confident priests and those rendered uncertain by developments in society and in the church, with the former quite naturally, in accordance with their previous upbringing, relying on the authority of Rome and the newly proclaimed dogma. The lack of consideration given to the risks associated with this rigid position, which set the church on a trajectory beset by numerous problems and dangerous controversies, was an understandable phenomenon given the situation at the time and the level of knowledge about the seriousness of the problem. There were, of course, attempts to seek refuge for strengthening self-esteem in discipline and unwavering obedience to Rome and the episcopate, as in the case of Antonín Lenz (1829 Lenz ( -1901 , and ignoring or downplaying sometimes excessively conservative attitudes that were incompatible with the reality of social problems and the expectations of those around them -or even, as the rather extreme example of Andreas Hamerle (1837 Hamerle ( -1930 shows, in a revival of spirituality and adherence to work methods that since Enlightenment times had seemed to be peripheral, outdated and on the decline. 30 In the two generations of priests which followed, the crisis of modernism was fully developed. Within the set we find all the aforementioned types of priestly identity and attitudes to problems associated with the priestly vocation. A very clearly characterized group is formed by priests deriving self-confidence and strength from an association with the authority of the papacy during a turbulent time as indicators of a trend which eliminated doubts and uncertainty very effectively. There are examples which show how this basic strategy could be adapted to meet the needs of a specific priest and his social environment. Although we still find a relatively limited spectrum of attitudes and identities among priests fully loyal to the official policies of Rome and the episcopate, the group of theology graduates from Rome particularly stand out here (e.g. František Zapletal). Among the growing number of priests maintaining their distance from these official authorities, we see a very varied portfolio, with individual groups identifying themselves through differences, through "the image of the enemy" (cf. the journalist Ambros Opitz). 31 Not all strategies and types of identity are represented in the set under examination, but at the same time research into some individuals has already yielded plenty of inspirational literature which makes it possible to work effectively with their specific examples and life journeys in the analysis. The greatest breadth in terms of the variety of opinions and identities is offered by the modernist current in the church around the year 1900. 32 This not only includes figures from Catholic modernity but also the traditionalistically, rurally oriented "modernists" whose best known representative is Jindřich Šimon Baar, the urban liberal priests who opposed him, and also politically active clergymen who played a role in the Christian-social movement, although even in this group individual representatives imposed these or other limits on themselves. A very specific position was occupied by the conservative Florian-Deml circle of priests and laymen.
From the set of individuals analysed, two can certainly be labelled as aspirants to a symbolic role, i.e. a sufficiently distinctive representation of a specific approach to the Church crisis of modernism to turn these individuals into generational symbols. Among other things, this meant that their work aroused and still arouses controversy. In the case of Jakub Deml, this concerns a strong link between priestly identity and artistic and literary activity; in the case of Bohumil Stašek, 33 a link to political activity which was unusually strong for its time. In both cases, we are dealing with individuals who developed a specific response to the Church crisis of modernism within the Czech environment. With their closest followers and sympathizers, they represented that Mannheimian generational core within a generation of priests whose generational position offered a way out of the crisis. Eduard Winter sought other routes out of this crisis as a representative and spiritual leader of German (deutschböhmisch) Catholics in Bohemia. 34 
CONCLUSION
The research offered the possibility of an insight into questions concerning the identities facing priests, which have not yet received much attention from historical science, since this was not about strong supporters of any of the competing trends. Here we are particularly thinking of Emanuel Masák and Jan Pauly. Whereas with the former the restrained modernism of youth was transformed by the clash with the reality of society and the church into an inner (in middle age no longer publicly declared) conviction, with the latter a once problematic figure with opinions that were inconvenient to the episcopate became someone who made quite an interesting career for himself within the church hierarchy following a change in political circumstances.
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In terms of the development of the cognition of one's own role and position, it is equally important to reflect both the phase of a priest's adolescence, during which identity is formed from outside to a significant extent, and the next phase of life, characterized by an attempt to be true to his vocation or modify his own identity according to roles assigned by those around him, the authorities and the expectations of superiors, fellow brethren or parishioners. The modern, accelerating age generated more possibilities for individual choice, but also a greater number of lines of conflict.
Priestly identities in the Czech lands represent an attractive and fascinating topic, which cannot be summed up in a single sentence but can be reflected by at least five points of view: 1) securing one's position, 2) activities, 3) solitude, 4) Rome, 5) expectations from church authorities. 1) Priestly identity was formed primarily in the younger phase of working age. After attaining a permanent post or a secure position, the personality of the priest generally settled down. 2) However, securing a position did not lead to a reduction in the priests' pastoral work, the enumeration of their "evangelistic" activities and literary output.
3) The question of isolation was often more important than financial security.
But in view of the growing administrative obligations and pastoral complications, the priest had few opportunities to live in a community or develop relationships with other priests. Because of this, associations, parties and congresses gained in importance. 4) In situations where Rome or the upper hierarchy called into question or banned these islands of collective consciousness, it was more difficult for the affected priests to find an affinity for the curia, unless they came up with a new strategy of their own. 5) The younger priests generally invested greater expectations in the bishop, especially in a new pastor who took an interest in the needs of the lower clergy. However, if the consistory was not able to help, feelings of frustration and injustice multiplied among priests (particularly older ones).
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